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This article draws upon the Urantia Revelation to explore Jesus Christ through the five elements of his Ko-
smic address. It discusses if there is evidence of a shadow side to his personality, the injunctions Christ 

gave his followers regarding their personal spiritual practice, and the worldview of the faith community that 
today follows this accounting of his life. A brief history is offered on the metaphysical origins of the Urantia 
Revelation, but no attempt is made to validate those claims or to compare this version of the life of Christ to 
that offered in the New Testament.

The Urantia Revelation
The Urantia Revelation was published in 1955 as the Urantia Book, and is a vast kosmology of over one 
million words that claims celestial authorship (p. vii).1 It is comprised of 196 papers divided into four parts: 
The Central and Superuniverses, The Local Universe, The History of Urantia (the name for Earth), and The 
Life and Teachings of Jesus. The authors state that this is humanity’s fifth epochal revelation and that it “is 
the response of the superintellectual cosmos to the mortal hunger to believe in, and depend upon, the univer-
sal Deities” (p. 1,007). It does not claim to be a complete revelation—which it states can only be achieved 
upon attainment of the Original Source and Center—but rather one that is “partial, transient, and practically 
adapted to local conditions in time and space” (p. 1,008). 

According to the Urantia Foundation, which was established in 1950 as the custodian and disseminator of 
the text to the world, the Urantia Book integrates science, philosophy, and religion to instruct humanity on 
our origin, destiny, and relationship to God within a progressive, friendly, and administrated universe. The 
Foundation claims that the text does not constitute a religion, but rather builds off of the spiritual traditions 
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from the past and present to encourage people to adopt a personal living religious faith. Clyde Bedell, author 
of the Concordex of the Urantia Book (1986), states that its mission is to “harmonize philosophy, cosmology, 
and religion commensurate with intellectual and cultural development in an age of rapid scientific advance-
ment” (p. 11).

In integral terminology, the mission of the Urantia Book is to facilitate the tetra-arising nature of the Kosmos: 
it offers humanity the information necessary to regain balance between the unprecedented rate of Lower-
Right (LR) quadrant technological advancements, people’s Upper-Left (UL) quadrant belief structures and 
corresponding Upper-Right (UR) quadrant behaviors, and the world’s Lower-Left (LL) quadrant cultural 
traditions and LR quadrant social institutions. This seems to be in concert with Ken Wilber’s (2007a) belief 
that our world is poised to begin a transformation that will “involve a new worldview, set in a new techno-
economic base, with a new mode of self-sense, possessing new behavioral patterns” (p. 104).

Origin of and Controversy Surrounding the Urantia Book
The Urantia Foundation (n.d.) provides very little information on the origin of the Urantia Book, stating in-
stead that it must stand on its own merit as a revelatory document. They claim a physician living in Chicago, 
Illinois, during the first half of the 20th century supervised a group known as the Contact Commission, which 
produced the text and became its final custodians. The Commission’s members were sworn to secrecy in an 
attempt to stop anyone from being revered by later generations. As the papers comprising the book were tran-
scribed, they were read to another group (known as the Forum) that was solicited to develop questions for the 
entities providing the information, the answers of which were then incorporated into the Revelation.

The physician was an American psychiatrist, Dr. William S. Sadler, who in 1929 described in his book, The 
Mind at Mischief, how the Revelation was received.2 Sadler was well known at the time for debunking claims 
of psychic phenomena and was writing about a case he could not classify or explain. He claimed to have had 
a patient for the past 18 years who would go into a deep unconscious sleep from which he could not be awak-
ened, and through whom extra-planetary personalities would then transmit huge amounts of information, 
both written and verbal. Sadler wrote that these entities claimed to be part of an immense celestial administra-
tion; some were assigned to this planet for various reasons while others were here for study and observation 
while in route from one universe to another. He states that his patient had no knowledge of the material being 
channeled through him, nor any interest in its content (pp. 382-384).

There is controversy surrounding the Urantia Revelation, and many people doubt that it has other than hu-
man origins. This is appropriate and to be expected; a healthy degree of skepticism helps to keep us critical. 
Regardless of its origination, we do know there was human agency involved in its rendition, which increases 
the likelihood that the material was influenced to some degree by human consciousness. Dr. Sadler and the 
members of the two groups drafting the questions for the revelators and compiling the final document were 
all products of early 20th-century America. This alone would have resulted in a significant influence on the 
material. These people had their own spiritual beliefs and their worldviews were conditioned by the cultural 
context in which they lived. America in one way is defined by its religious liberty, and over the centuries this 
environment has spawned many cults, fringe religious movements, and what are today accepted faiths (e.g., 
Seventh Day Adventists and the Church of Latter Day Saints). If this material had been translated through 
people from another time or culture, it would reflect those differences. But, whether or not the essential 
message would have changed is less clear. There seem to be similar themes in most faiths, regardless of the 
cultural constructs from which they arose.3 
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It seems the actual measure of any of these documents does not reside in obtaining absolute proof that they 
are the true word of God—a claim that will always be controversial—but in how they portray the eternal, 
bring more love to our world, and stir the hearts of their followers to exhibit greater goodwill toward others. 
Does the message offered bring God closer to humanity and humanity closer to God? But the more critical 
question from an integral standpoint is: does the Urantia Revelation have the ability to act as Wilber’s (2007b) 
conveyor belt (pp. 179-200)? That is, can it help people to transcend from a mythic understanding of Jesus 
to rational, then pluralistic, and then integral awareness of his life and teachings? While I have only recently 
learned the terminology expressed in these questions, they have been the primary motivators guiding my 
inquiry for almost a dozen years. Based on my experience, I have to believe the answer is closer to yes than 
no. If there is a God, then spirit seems to have chosen many ways to guide us throughout history, of which the 
Urantia Revelation may be the most recent and appropriate for today’s world in a Christian context. 

Unique Aspects of the Urantia Revelation
The Urantia Book presents a spiritual kosmology that some people believe includes historical and scientific 
information not in humanity’s possession when originally revealed, and that is being proven correct as our 
technology advances and we better understand our past. The organization UBtheNEWS, created by Halbert 
Katzen, is an effort by readers of the Revelation “to create, report on, and be a resource for news and infor-
mation related to the emerging historical and scientific validity and credibility of the Urantia Book” (What is 
UBtheNews, n.d.). Topics being investigated include: Mercury’s axial rotation, the Shroud of Turin, the hu-
man chromosome count, the Tycho Nova explosion, the genetic origins of humanity, the formation of the Si-
erra Nevada mountains, the Vikings arrival in North America, the location of the Garden of Eden, the number 
of galaxies in our universe, the human migration to Britain and the Americas, the location of the ionosphere in 
the Earth’s atmosphere, the sensitivity of humans to the earth’s magnetic field, the breakup of Pangaea and the 
dispersion of the continents via the theory of plate tectonics, and the possibility of an advanced human civili-
zation near the Caspian Sea over 37,000 years ago (Topics, n.d.). If these attempts to validate the information 
in the Urantia Revelation are fruitful, it will be unprecedented for a spiritual document and it will require that 
serious consideration be given to the other material presented in the Urantia Book.

The Urantia Revelation portrays God as a loving parent: the original Source and Center and the perfection of 
eternal truth, divine beauty, and infinite goodness. It places humanity in an evolutionary universe of time and 
space that is growing toward an era of perfection where the presence of God—demonstrated through the free 
will choices of the spirit-invested beings of that universe—predominates and is diffused equally throughout 
all manifest creation. But the actual formation of an ordered universe is delegated to an entity stemming from 
God and one with God, who in turn creates the celestial administration involved in bringing that universe to 
perfection. In other words, the Revelation is saying God is present in us and enters our universe through our 
choices instead of supporting the idea that God is always present everywhere. 

Rather than supporting the old adage that “the road to hell is paved with good intentions,” the spiritual value 
of any act is predicated on the sincerity of the person. It may be said that each of us has more mercy available 
than we could ever use, and any flicker of desire to choose God’s will is responded to. Evil is not presented 
as a countering force to God, but rather a relative concept based on the presence of or the lack of Spirit be-
ing manifested through us in any particular situation. And while the gift of eternal life is freely offered to 
everyone, it can also be denied by anyone, but instead of that personality being condemned to an eternity in 
hell it simply becomes as if it never was and the presence of God said to dwell within us takes its value and 
returns to its source. 
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In this way, the Urantia Revelation seems to solve the primary predicament facing most religions: if there 
is a God, and if that God is benevolent and all-powerful, then why is there so much suffering on Earth? The 
human experience is described as a long progressive journey were we begin as mortals native to evolving 
worlds of time and space, and with the assistance of God eventually transform ourselves into perfected spirits 
to reside with the eternal. But at our current level of existence, circumstance has much to do with one’s expe-
rience on Earth. Life is not fair; accidents, natural disasters, and human malice can befall any of us, and while 
there is universal justice, it usually works out after our time in the material realm is over. In the meantime we 
are expected to meet life’s difficulties with courage and demonstrate our faith through the choices we make.

This cosmology differentiates between the material and spiritual realms, and includes a third intermediary 
space called Morontia, the home of the Mansion Worlds, and the realm we enter after passing through the 
portal of mortal death. During this period as evolving souls, we receive training and experience through a 
long series of incarnations into successively finer bodies as we lose the vestiges of our material past and pre-
pare for our spiritual future. This is different than the normal dualistic separation between God and humanity 
portrayed by most monotheistic religions that results in the person being met by God the Judge upon death, 
and then either sent to hell as punishment for earthly sins or heaven as reward for obeying God’s will. By 
denying that all people are bound together in one family by the presence of God within them, dualism makes 
room for ideas of ethnic and religious superiority that inevitably lead to violence against others being justified 
in God’s name: it fosters a world of perpetual war.

But the Revelation does not portray the traditional nondual belief that since all comes from spirit, all is spirit, 
an idea that extrapolates the basic pre-given that we originate from the same source and reduces it to the idea 
that our will is actually God’s will, and as spirit we are perfect already. To state this without qualification 
seems to imply that we have evolved to the point where we can accurately interpret the nature of our other 
than gross-level experiences and understand the eternal order of creation, a difficult position to support. The 
Urantia material requires us to hold the paradox that all is spirit, but that we are not Spirit. We have the op-
portunity to become one with Spirit, but as volitional entities that require our active choice to bring our will 
in alignment with God’s will. When we negate our power to choose by saying all will is spirit’s will, we give 
people the idea that being compassionate for the suffering of others is their only duty rather than exercising 
their inherent responsibility to use whatever power they have to alleviate those conditions. 

The Revelation describes a relationship between spirit and humanity that seems to include and transcend 
both of these perspectives. It seems designed to guide us through a period of tetra-imbalance where advance-
ments in LR technology have shot so far ahead of our UL developmental center of gravity and LL cultural 
and religious constructs that we are experiencing an ever increasing escalation of violence that threatens to 
shatter what progress we have made. The relationship portrayed between God and humanity in the Urantia 
Revelation makes the world condition our responsibility and not the result of destiny or the will of God, and 
this may be one of the most important messages it has to offer.

The Urantia Revelation states that it has limitations: it does not claim to be perfect or to present the whole 
truth (Urantia Foundation, 1955, p. 1,109). Different than traditional religious systems, each generation is 
expected to receive its message in the context of the world in which they live and adapt it accordingly. This 
mandate stops the Revelation from anchoring humanity to some point in the past, keeps the message progres-
sive and appropriate for the present day world, and allows us to grow with the evolutionary nature of the 
Kosmos. For example, the Urantia material is written in the male vernacular common to the early 20th century 
when it was published, and that language is not appropriate today.4 Furthermore, the authors of the Revelation 
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were instructed to first use concepts we had already developed in the past before presenting additional mate-
rial to clarify their message. This has resulted in the Urantia Book containing over 1,000 ideas of spiritual 
and philosophical thought (Urantia Foundation, 1955, p. 17), making it a cross-cultural source of knowledge 
possibly unprecedented in human history.

This use of spiritual concepts developed in our past has caused some critics to claim that the Revelation 
is simply an extenuation of 19th-century fascination with an immense universe and the possibility of other 
worlds populated with sentient beings (Jenkins, 2000, p. 172). But this criticism does not bare scrutiny: the 
Revelation recognizes a degree of truth present in all religious beliefs, past and present, and also admits to 
using that material in the delivery of its message. But more importantly, that argument fails to recognize 
the historic, scientific, and kosmological information unique to the Urantia material, whether factual or not, 
including the last quarter of the book that presents the most complete accounting of the life of Christ ever 
produced (see below). While it is important to remain critical in our examination of this material, we also 
have the responsibility to maintain an attitude of open inquiry as we do so.

The Revelation presents a kosmocentric view of creation: that we are not only one human family expected 
to get along simply for our own sake, but we are also members of a greater universe and we have the rights 
and responsibilities inherent in that status. In other words, the harm we do one another not only hurts us, but 
on a spiritual level it also works to retard our entire universe from evolving to perfection. The critical point 
is that while we are never separate from God—we are within God’s creation and spirit dwells in us—we can 
separate ourselves from God’s will. The degree to which spirit manifests in any space is directly proportional 
to the love exhibited by the people inhabiting it. We can chose toward eternal truth, divine beauty, and infinite 
goodness, or not, and our lives will ultimately reflect those choices.

The Urantia Book cautions that a partial grasp of the truth contains error and may do as much harm as good. 
It encourages the wise use of science and suggests that when properly applied it may be humanity’s best 
social liberator; it is considered a quantitative experience as opposed to religion being a qualitative experi-
ence. Philosophy is also said to have gone astray when it claims isolated facets of reality are the whole truth; 
philosophers are urged to consider the creative thread that is said to support and pre-exist all phenomena. But 
when taken to their highest levels, science, religion, and philosophy are considered one, and all are consid-
ered good (Urantia Foundation, 1955, pp. 1,122-1,123).

The Revelation affirms that our world will eventually find peace and the process will be predicated on an in-
creasingly higher percentage of people understanding the parenthood of God and the subsequent siblinghood 
of humanity. Nationalism is denounced as the disease from which war results, and instead the Revelation ad-
vocates world law enforced by a secular representative planetary government that gives temporal sovereignty 
to humanity. This is quite striking given it was produced in 1955, before globalization emerged. It proclaims 
the full equality of women, spiritual or otherwise; all people are said to have a direct and personal relation-
ship with God that no person, priest, or institution can come between. Churches are defined as social groups 
for people with similar beliefs, but none are seen as superior to the others. Furthermore, until the world’s 
religions come to the agreement that God alone is ultimately sovereign and all faiths reside equally under 
spirit, there will be war. 

In this kosmology we are born as biological entities, each possessing a personality different from all others 
in the universe and each with the potential to partner with God in the creation of a new eternal soul. As soon 
as a child demonstrates that it possesses a mind capable of choosing eternal truth, divine beauty, and infinite 
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goodness, a fragment of spirit that is both unique from any other yet one and the same with the eternal invests 
itself in that mind. In this way a process of spiritualization is said to occur that results in a finite mind being 
able to grasp concepts related to the eternity, infinity, and universality of spirit. 

While eternal life is freely given and is to be received as such, our spiritual progression is based upon our 
choices: each has weight and either moves us, and hence our world, closer to or farther away from divine will. 
When we refine our personalities to the point where every fiber of our being is in line with the will of spirit, 
the personality born of the material world fuses with the entity of God indwelling it and the two become a 
new soul of which the parts can never again be told apart. At this point in our world’s spiritual development, 
that fusion seldom takes place during a mortal lifetime, and we have to restart our progression later in the 
Morontia realm at exactly the same point we were before we died: we gain nothing from simply passing 
through the portal of death. 

The Life and Teachings of Jesus Christ
The last of the four parts of the Urantia Book, titled the Life and Teachings of Jesus Christ, is comprised of 
77 papers that present a minutely detailed biography of his life. This rendition is credited to the entity that 
was at one time assigned to the superhuman care of the Apostle Andrew (Urantia Foundation, 1955, p. 1,321). 
Within the kosmology presented by the Revelation, Christ is one of many created beings of his stature that 
have been delegated by God to administer and bring to perfection the many universes in the material realm. 
It states that our planet’s “great hope…lies in the possibility of a new revelation of Jesus with a new and en-
larged presentation of his saving message which would spiritually unite in loving service the numerous fami-
lies of his present day professed followers” (p. 2,086). While the Urantia Revelation affirms Jesus Christ as 
the son of God and the son of humanity, it does not support primary Christian doctrine related to Mary giving 
virgin birth, people being born in sin, or God sending Christ to die for our sins; the crucifixion is described as 
the result of our fear and ignorance, not divine will. 

Other reasons are also given for Christ’s incarnation on Earth, aside from providing humanity a new revela-
tion of God. As part of the requirements for assuming full sovereignty over the universe, Christ had to com-
plete seven creature bestowals to better know the perspectives and the life experiences of the beings under his 
administration (Urantia Foundation, 1955, p. 1,308). These were periods of time where he released himself 
from the administration of the universe and incarnated directly as a member of one the various spiritual or-
ders in the celestial hierarchy. During these times of experiential learning he assumed the life, duties, and 
responsibilities of one normally assigned to those positions. His incarnation on Earth as a human infant—in 
one way the least of the spiritual hierarchy, and in another possessing its greatest potential—was the seventh 
and final of these creature bestowals. He also incarnated on Earth to demonstrate for the entire universe the 
life of a perfected mortal on the material worlds (p. 1,594); this does not mean that we can achieve absolute 
perfection in this lifetime, but we can perfect our existence at this stage in our evolution.

Kosmic Address
In Integral Spirituality, Wilber (2007b) describes the idea of a Kosmic address as a function of altitude plus 
perspective that allows any holon—defined as anything that is both whole in itself yet a part of something 
else (Wilber, 2007a, p. 27)—to be captured at any specific point in time from hundreds of different angles 
(p. 69). He stresses that this address is most complete when all elements of the AQAL model are entered 
into the equation (p. 264).5 The Christ presented in the Urantia Revelation seemed to understand that people 
possessed different capacities to hold multiple perspectives. As a 15-year-old, he was beginning to relate to 
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people at their own levels, and speaking less about things the average person could not understand and that 
would make him stand out from others (Urantia Foundation, 1955, p. 1,391). This was also one of the reasons 
Christ taught his apostles to use parables when speaking to the masses so people could relate to his message 
in their own way (p. 1,692). 

An individual’s Kosmic address can shift on a moment-to-moment basis, and when strictly interpreted it re-
lates to a specific point in time. But for the purpose of this article—which is to gain a broad view of the Christ 
of the Urantia Revelation before and during his ministry—I will start with a quadrivium approach (Wilber, 
2007b, p. 34) to look at him from each of the four quadrants. I then use examples from his life to define his re-
lationship to the other four elements of the AQAL model before discussing if there are indications of shadow 
in this accounting of his life and teachings.

The Four Quadrants
In the basic equation identifying a Kosmic address as altitude + perspective, perspective refers to the quad-
rants of the AQAL model. A premise of Integral Theory is that every holon has four quadrants, or perspectives, 
that define it; objects are not seen from perspectives, they actually are perspectives (Wilber, 2007b, p. 252). 
These four dimensions refer to the inside and outside of anything in its singular and collective manifestation; 
in other words, the interior and the exterior of the individual and the collective (Wilber, 2007a, pp. 105, 108). 
When determining the address of any referent, the minimum information required to do so is the altitude and 
quadrant from which it is arising. Viewing Christ first from all four quadrants offers a broad picture of how 
this man thought and behaved, and how he fit within the cultural and social contexts of his time.

Upper-Left Quadrant
The UL quadrant refers to the interior of the individual and relates to a person’s desires or intentions. The 
Urantia Revelation speaks of a Christ who was driven by the desire to do “his Father’s business” (Urantia 
Foundation, 1955, p. 1,403). He would often become introspective and when turning his attention inward 
seemed to be drawing forth knowledge from some inner source, often times looking to be in communication 
with celestial entities unobservable to others (p. 1,659). His intention was to fully reveal the eternal God to 
humanity, and to live his life as a perfected human personality to the satisfaction of the infinite creator and for 
the edification of a vast universe progressing toward perfection (p. 1,425). 

Upper-Right Quadrant
The UR quadrant refers to the exterior of the individual and relates to behavior. In all of his interactions with 
others, Christ consistently led by example. He resisted the cultural norm of forbidding actions considered 
evil by his people and instead employed the positive injunction to do good (Urantia Foundation, 1955, p. 
1,401). The Revelation speaks of how “with perfect poise he could at one moment enact the human role or 
immediately assume the personality prerogatives of the divine nature” (p. 1,528), and how he “insisted on 
going about his Father’s business in the most quiet and undramatic manner,” avoiding all displays of power, 
human or divine (p. 1,543). Those around him knew him for never becoming discouraged, “excited, vexed, 
or disconcerted,” and he was always unselfish with others (p. 1,594). 

Lower-Left Quadrant
The LL quadrant refers to the interior of the collective and relates to culture. His message to humanity was 
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that “The kingdom (of heaven) is within you,” and he made it clear that this truth was founded on the dual 
concept of knowing God as a loving parent and the subsequent fact of the siblinghood of humanity (Urantia 
Foundation, 1955, p. 1,859). He told his apostles that all people—man or woman, Pharisee or Sadducee, 
Jew or gentile, rich or poor—were all part of God’s family (p. 1,541). But at this time the Jewish community 
held a crystallized idea of the messiah being a national deliverer (p. 1,535) coming to restore David’s throne 
through the use of miracles (p. 1,521), and neither the apostles nor the Jewish people ever fully understood 
his teaching that he came for the entire human race (p. 1,531). Within this cultural setting,  Christ determined 
he was to establish the kingdom in people’s hearts by “natural, ordinary, difficult, and trying methods,” the 
same way as later generations would have to enlarge and expand on his concepts (p. 1,521), and in doing so, 
he would place his trust in God to work out the day-to-day events (p. 1,523). 

Lower-Right Quadrant
The LR quadrant refers to the exterior of the collective and relates to the social systems framing a community. 
Christ developed the ability to qualify any social institution or use of religion by what it does for the human 
soul, and the degree to which it brings God to humanity and humanity to God (Urantia Foundation, 1955, 
p. 1,388). During Christ’s time on Earth, the Roman rule of Palestine was causing the Jewish people great 
frustration, and continual conflicts occurred between the Emperor’s laws and Jewish faith and customs. Christ 
was adroit in helping his followers distinguish between material and spiritual realities, and to honor each in 
its own way. Possibly the best example of him defining this line was when he was teaching in the Temple and 
the Jewish leaders tried to discredit him by asking if it was lawful for Jews to pay tribute to Caesar, to which 
Christ famously replied, “Render to Caesar the things that are Caesar’s and render to God the things that are 
God’s” (p. 1,899). 

Levels of Development
Within the AQAL model, levels of development—or altitude—refer to the degree of psychological develop-
ment of the person or group, and define the worldview from which they operate. This is a holarchial unfolding 
of complexity that continually allows a person to consider more perspectives. Wilber (2007a) relates this pro-
cess to one of increasing depth—which he considers synonymous with consciousness (p. 59)—where each 
new level transcends and includes its predecessors (p. 43). Robert Kegan (1994) explains that this does not 
represent an accumulating batch of skills but is rather a transformative event that subsumes prior principles 
in the process of bringing forth greater awareness (p. 33). Integral Theory posits a possibility of 12 stages in 
life, ranging from the archaic or survivalist mindset, through a pluralistic worldcentric outlook, to one of a 
“supermind” kosmocentric way of viewing the universe (Wilber, 2007b, p. 251; Lark, 2005). 

These levels are subdivisions of the continuum people transcend in their move from being egocentric, to 
ethnocentric, to worldcentric, and finally, kosmocentric. The Christ of the Urantia Revelation seems unique 
among spiritual leaders before or since by clearly being kosmocentric in his understanding of humanity’s 
relationship to God. Worldcentricity, from a universal perspective, is just another form of ethnocentricity. 
Christ referred to this often: he told the apostles while passing over a bridge leading into Sidon that, “This 
world is only a bridge; you may pass over it, but you should not think to build a dwelling place upon it” 
(Urantia Foundation, 1955, p. 1,735), and when speaking to them about the Mansion Worlds he taught “that 
the advancing children of God must there grow up spiritually as children grow up physically on this world” 
(p. 1,840). Shortly before his final days on earth, Christ was specific about his mission and our world being 
part of a larger universe family when he told some of the apostles, “And when you are through on this world, 
I have other and better worlds where you shall likewise work for me” (p. 2,049). These insights were not 
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metaphors related to deeper states of consciousness that can resemble higher levels of psychological develop-
ment, but references to actual spheres of habituation to which we progress in our journey from the material 
to the spiritual. 

James Fowler, in Stages of Faith (1981), limits his highest level of spiritual attainment—the sixth—to those 
people who have a “felt sense” of “an inclusive and fulfilled human community” that is “universal in extent” 
(p. 201). These people are unconcerned with those things of a material nature and derive sustenance from a 
higher unifying power; they embrace all people regardless of ethnicity or culture, and because others see them 
as a challenge to the status quo they often become martyrs who garner greater popularity after their deaths 
than before (pp. 200-201). Fowler sees these people manifesting in our world “by the providence of God and 
the exigencies of history” (p. 202), which seems to fit Christ as described in the Urantia Revelation.

Descriptors for the highest altitudes of Wilber’s developmental continuum are few and of limited value at this 
time: the percentage of people in the world today representing worldcentric views is less than 10%, and the 
number of people occupying higher levels of kosmocentric perspectives is thought to be well less than 1% of 
the population (Cook-Greuter, 1999, p. 18). This is made more complicated because to describe the felt-sense 
of those levels from personal experience one must be able to occupy them. But the Urantia Revelation specifi-
cally refers to Christ transcending through this entire continuum of psychological development, saying: 

Jesus’ life in the flesh portrays a transcendent religious growth from the early ideas 
of primitive awe and human reverence up through years of personal spiritual com-
munion until he finally arrived at that advanced and exalted status of the conscious-
ness of his oneness with [God]. (Urantia Foundation, 1955, p. 2092)

In my opinion, this portrayal of the life of Christ and his teachings offers us one of the best examples we 
possess of our highest stages of consciousness and how to foster that development in our world. But, in accor-
dance with the reflective nature of defining an event’s Kosmic address, it can also be argued that this presenta-
tion represents the limits of my stage of development, and if I have been exposed to higher order teachings 
I was unable to perceive them as such. If, however, it is found that others in the integral community agree 
with my assessment of this material, then this portion of the Urantia Revelation may hold great potential for 
mapping our journey into the higher ground ahead.

Lines of Development
Wilber (2007b) views lines of development as those activities we enter into that help us to answer life’s most 
pressing questions, such as the cognitive line that relates to “What am I aware of?”; the morals line that re-
lates to “What should I do?”; and the spiritual line that relates to “What is of ultimate concern?” (pp. 59-60). 
He has identified at least two dozen developmental lines, or streams, most of which he sees progressing in 
a manner relatively independent from the others (Wilber, 2000, p. 28). He stresses that these lines are not 
rigid constructs absolutely defining someone, but rather “probabilities of behavior” (Wilber, 2007b, p. 61). 
Furthermore, and specifically related to our topic, Wilber posits that mastering the highest levels of any de-
velopmental line is one of his four definitions of what it means to be “spiritual” (p. 101). For this exploration 
of Christ, I will discuss his development as it relates to the three lines related above. 

The Cognitive Line 
The accounting of Christ in the Urantia Revelation reveals a man with an almost insatiable urge to learn about 
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life and to experience it to the greatest extent possible. His knowledge of scripture seemed to be unsurpassed. 
Throughout his school years in Nazareth, Christ became conversant in three languages and was considered 
an exceptional student. When he was eight years old, a rabbi from the Jerusalem academy went to Nazareth 
to observe Jesus and requested that his parents allow him to return to Jerusalem, where he would receive the 
best schooling. The matter was put to the young boy and after a period of deliberation he told them that he 
had spoken with his “Father who is in heaven” and decided it was best to remain with his mother and father 
who loved him so much (Urantia Foundation, 1955, p. 1,365). This is said to be important because it allowed 
Jesus to secure an education that was not exclusively Jewish, and provided him a “more balanced idea of the 
relative merits of the Eastern, or Babylonian, and the Western, or Hellenic, views of Hebrew theology” (p. 
1,366). 

By the time Jesus was 10 years old, he was demonstrating integral awareness by becoming the leader of a 
group of boys who had come together to promote their physical, intellectual, and religious requirements for 
entering manhood (Urantia Foundation, 1955, p. 1,368). By the time he was 13 years old, he had graduated 
from the synagogue schools, at which time the chazzan, or head teacher, told Christ’s father that he “had 
learned more from Jesus’ searching questions” than he had “been able to teach the lad” (p. 1,363). Throughout 
his young years he helped his father and others in their work, and by the time he was 14 years old he was a 
proficient yoke maker, knew how to work with canvas and leather, and was becoming an expert at carpentry 
and cabinet-making (p. 1,387). 

In his 27th year, the Urantia Revelation relates, Christ went to work with a friend of his father’s, Zebedee, 
in the town of Capernaum and whose family fished and built boats for their livelihood. It says that by this 
time Jesus was considered an expert builder and master woodworker, and that within a year of working with 
Zebedee he had created a safer type of boat and established improved methods of boat-building (Urantia 
Foundation, 1955, p. 1,419). In the evenings before going to the synagogue to study he held meetings with 
Zebedee’s family and employees where he taught them about humanity’s relation to God: it was here that 
Christ was first called “the Master” (p. 1,421). 

Later, while resting at the Persian city of Urmia after returning from a couple of years of travel that included 
time in Rome, Christ was invited by a wealthy patron of a school dedicated to the “philosophy of religions” 
(Urantia Foundation, 1955, p. 1,485) to give two dozen lectures on the Kingdom of God and the Kingdoms of 
Men. It was at this academy that represented over 30 forms of religious belief that Christ, as an independent 
teacher, gave the most extensive and systematic teachings of his career. Through these accounts it appears 
Christ engaged the world in a way that allowed him to experience as many perspectives on life as possible, 
given the era into which he was born.

In his 31st year, Christ was ending his world travels and spent a year wandering alone through the villages of 
Palestine and Syria to further observe, study, and learn how mortals live, think, and experience the human 
condition; he was known to the people of this area variously as “the carpenter of Nazareth, the boat-builder of 
Capernaum, the scribe of Damascus, the teacher of Alexandria” (Urantia Foundation, 1955, p. 1,492), and the 
Jewish tutor (p. 1,423). Other portions of the narrative show he also worked as a tent maker, caravan driver, 
and master fisherman. 

The Moral Line
According to the Urantia Revelation, Christ was not a moral reformer who spoke against delinquency but 
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rather a positive teacher who extorted the “voluntary conformity of man’s will to God’s will,” and who direct-
ed what few denunciations he made against “pride, cruelty, oppression, and hypocrisy” (Urantia Foundation, 
1955, p. 1,582). The morality of his teachings was based on a personal child-parent relationship with God in 
which the emphasis was on the person rather than the country or ethnicity, and where the correctness of any 
act directly related to the person’s motive (p. 1,571). For Christ, the intention in a person’s heart mattered the 
most, and this helped to break the fetters binding morality to dogmatic rules and ceremony and elevate it to 
the highest levels of spiritual thought and positive living (p. 1,585). 

The Christ of the Urantia Revelation was absolutely and unreservedly committed to the doing of God’s will; 
he went forth without looking back and allowed nothing to hinder him from his mission (Urantia, p. 2,093). 
He was absolutely courageous in how he lived and taught. The accounting of his cleansing of the temple 
showed a man who strode forth in righteous indignation at the greed, corruption, and commercialization of 
the worship of God. According the to the Revelation, in less than five minutes and in front of thousands of 
people, Christ drove all of the penned animals from the court, and the multitudes responded by driving out the 
money changers and other commercial interests before he went back to teaching (p. 1,890). 

He worked to emphasize that there was no distinction between the morality of what he taught and the religion 
that he lived: “He taught morality, not from the nature of man, but from the relation of man to God” (Urantia 
Foundation, 1955, p. 1,585). Christ showed his apostles how to live and admonished them to treat others as 
they believed he would—to not use force in resisting injustice, to love their enemies, to be good to those who 
hate them, to bless those who curse them, and to pray for those who used them. 

The Spiritual Line
According to the Urantia Revelation, early on Christ began to exhibit signs of a spiritual inclination. It relates 
that when he was six years old, after saying his prayers as he was taught, he would perturb his parents by then 
insisting that he have “just a little talk with my Father in heaven” (Urantia Foundation, 1955, p. 1,360). When 
entering school at seven years old he showed a premonition of coming events when he chose as his guiding 
text the words from the Prophet Isaiah: 

The spirit of the Lord God is upon me, for the Lord has anointed me; he has sent me 
to bring good news to the meek, to bind up the brokenhearted, to proclaim liberty to 
the captives, and to set the spiritual prisoners free. (p. 1,363)

When not quite 13 years old, he was taken to his first Passover in Jerusalem, where he became shocked at the 
slaughter of so many helpless animals supposedly killed to gain God’s favor. Described as one of his most 
significant days on Earth, the revelation relates that “flood tides of spiritual illumination swept through the 
mortal mind of Jesus and filled his human heart to overflowing with affectionate pity for the spiritually blind 
and morally ignorant multitudes,” and for the first time he was visited by an angel who told him that, “The 
hour has come. It is time that you began to be about your Father’s business” (Urantia Foundation, 1955, p. 
1,376).  

Christ’s mission was “exclusively concerned with the revelation of spiritual and religious truths” (Urantia, p. 
1,839). While staying at an inn in Caesarea, the capital of Palestine, he taught a Mongolian merchant about 
“the living of the heavenly life while on earth by means of daily submission to the will of the heavenly Fa-
ther” (pp. 1,429-1,430). And in substance and modern phraseology, he taught his followers “the source of 
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universe reality is the Infinite,” and that “the material things of finite creation are the time-space repercussions 
of the eternal God” (p. 1,434). He refused to allow himself to be distracted from bringing forth a new way 
of salvation, and he told his apostles he was only concerned “with the principles of [a person’s] inner and 
personal spiritual life” (p. 1,580). And when he was asked on his way to Rome why he occupied himself so 
continuously with visits to strangers, he replied, “To become acquainted with one’s brothers and sisters, to 
know their problems and to learn to love them, is the supreme experience of living” (p. 1,431).

States of Consciousness
States of consciousness refer to state from which we perceive events at any point in time. There are at least 
five natural states that can be directly experienced: 1) the gross-waking state experienced in normal activity; 
2) the subtle-dreaming state experienced in a dream or visualization exercise; 3) the causal-formlessness state 
experienced in deep dreamless sleep; 4) the witnessing states that allows one to view all other states, and 5) 
nonduality, which Wilber (2007d) suggests “is not a state, but an ever-present condition.” Training, such as 
meditation, can help one to permanently move their vantage point sequentially through these states, but any 
of these states are also available to anyone at any stage of development as a peak experience. How the person 
interprets any particular state will be directly related to, and limited by, their worldview—or altitude—at that 
point in time (Wilber, 2007b, p. 91). 

According the Urantia Revelation, Christ achieved permanent nondual realization in his 31st year when he 
went into isolation for six weeks on the slopes of Mt. Hermon for the purpose of completing the work of mas-
tering his human mind (Urantia Foundation, 1955, p. 1,492). During this period, he finished his “mortal task 
of achieving the circles of mind-understanding and personality control” (p. 1,493). In effect, this terminated 
the period of his mortal bestowal (p. 1,492)—the period of being known as the “son of man”—and in doing 
so he met God’s requirement of fully experiencing life as a mortal, and his own desires to demonstrate to the 
Kosmos the qualities of a unified personality. He was now a “perfected mortal of the evolutionary worlds of 
time and space” (p. 1,511). The accounting relates that he spent more than five weeks of “unbroken commu-
nion” (p. 1,493) with the eternal and that during this time he became both assured of who he was and his pur-
pose on Earth, and fully committed to continuing his ascendancy into his divine nature. The revelation also 
clarifies that the “great temptation” of Christ that occurred toward the end of this time on Mt. Hermon was 
not about material considerations or “kingdoms of this world,” but rather with the “sovereignty of a mighty 
and glorious universe” (p. 1,493).

Shortly thereafter, John the Baptist baptized Christ in the Jordan River and he assumed his divine role as the 
son of God and sovereign creator of our universe. According to the Urantia Revelation, at this time he heard 
the final call of God to “be about his Father’s business” (p. 1,512) and he again went into seclusion, this time 
for 40 days in the hills near Pella to contemplate his coming revelation of God to humanity. As he began this 
period, he was informed that his sovereignty was assured, that he was at liberty to terminate his bestowal 
on Earth at any time, and that his course from then on was up to him (p. 1,513). This time wandering in the 
hills represented the coming together of his two minds—the human and the divine—into one (p. 1,514). He 
decided that he would not use any celestial help in his mission unless that was the will of God (p. 1,516); that 
he may use his powers to help others but not himself, either for sustenance or defense (pp. 1,518-1,519); that 
he would not use miracles to win people over to his message (p. 1,520); that he would proclaim and establish 
the Kingdom of God as the “Prince of Peace to reveal a God of love” (p. 1,522); and that in all matters he 
would “be subject to the will of my Father” (p. 1,523).
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Where stages of psychological development can be seen as degrees of spirit’s evolution manifesting in the 
material world, states of consciousness are like portals that allow someone to connect with pure spirit from 
any stage of development. This relationship between vertical transcendence through stage structures, and 
horizontal translation through increasingly finer states, has been made into a chart known as the Wilber-
Combs Lattice (Combs, 2002, pp. 194-197; Wilber, 2001b, pp. 88-92), which graphically shows that the tru-
est representation of one’s degree of consciousness results from the intersection of their dual stage-structure 
and state-structure centers of gravity (although expanding it to a three-dimensional representation that also 
portrays a person’s degree of health would enhance its accuracy).  

Wilber (2007b) speaks of enlightenment as being when a person is able to reside permanently at the highest 
state of consciousness while having transcended to the highest level of psychological development that is 
available to humanity at that point in time (p. 89). But while many traditions have trained people to reside in 
the highest states of consciousness, the level of psychological development—or complexity of perspective—
that one can achieve is usually limited to the highest developmental altitude that has emerged in humanity’s 
collective consciousness. During the period of Christ’s life, the world was fully ego and ethnocentric: world-
centrism, much less kosmocentrism, had yet to manifest in our consciousness. But as brought forth earlier, 
the Christ of the Urantia Revelation did not come just for the Jews or even our world, but for the benefit of 
an entire universe of sentient beings; he brought “the essential truths for an entire age on earth” and “what he 
said was intended for the inspiration and edification of other worlds” (Urantia Foundation, 1955, p. 1,594), 
literally other planets where finite mortals partner with eternal spirit to form new souls in the continual ex-
pansion of Deity.6

 

Types
Although there are many systems designed to type human personality, the most fundamental breakdown is 
that of the two genders, male and female, and how their value spheres translate to masculine and feminine 
traits. While recognizing that masculine and feminine traits are evidenced across the sexes, Wilber (2007a) 
describes men as often exhibiting masculine traits that stress autonomy, rights, and justice and women typi-
cally displaying feminine traits related to care, responsibility, and relationship (p. 3).7 

The Revelation describes Christ as having a “strong and forceful personality” (Urantia Foundation, 1955, p. 
1,589), saying that he never apologized or asked for advice or prayers, that he was never influenced by praise 
or gave attention to public opinion, and that while he “was easy of approach, he always lived independent 
of, and above, all human beings” (p. 1,594). He was a man who taught that “justice is precise” (p. 1,468) and 
who “manifested perfect fairness in all of his dealings” (p. 1,589). He possessed the courage to counter our 
historic subjugation of women and among his followers they were freed from religious discrimination be-
cause of their gender (p. 2,065). Demonstrating this commitment to equality, he is said to have emancipated 
women for all time (p. 1,679) by commissioning 10 women to “teach the gospel of the kingdom and minister 
to the sick” (p. 1,678), in effect showing that “no more was man to look upon woman as his spiritual inferior” 
(p. 1,679). Unfortunately for our world, the subsequent leaders of the Christian church lacked the moral for-
titude to follow Christ’s teachings in this regard, and that failure is said to be the great shame of the church 
that presumed to take his name (p. 1,671).

The Christ of this accounting was a “calm and happy laborer” (Urantia Foundation, 1955, p. 1,509), one who 
“dispensed health and scattered happiness naturally and gracefully as he journeyed through life” (p. 1875). 
He was said to be sagacious and tolerant while possessing “patience, tenderness, meekness, gentleness, and 
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humility” (p. 1,589), and a man who “inspired hope and confidence in all who came under his ministry” (p. 
1,672). He taught his apostles to disregard themselves and take up their daily responsibilities to follow him 
(p. 1,760). Because of his understanding of humanity, he was able to “manifest genuine sympathy” (p. 1,874) 
and compassion was his “very nature” (p. 1,580). This Christ seems to have exhibited a sublime blending 
of both halves of humanity, and demonstrated for us the life of an integrated person operating at the peak of 
human capacity.

Shadow
The concept of shadow—those remnants of a less than complete and healthy transition through stages of 
development or translation of states of consciousness—is not a specific element of the equation for a Kosmic 
address, but it seems that understanding these aspects of a person would be important to achieving a more 
complete idea of their personality. In Three Kinds of Shadow (2007c), Wilber speaks of Integral Psychology 
differentiating between shadow that occurs during involution (the pre-birth transition from spirit to body) 
and evolution (the post birth transformation from body to spirit).8 Involution is related to higher structures 
that remain unconscious beyond the time they could emerge and then become the repressed emergent uncon-
sciousness and evolution relates to things that become disassociated or repressed during the developmental 
process and become the submerged shadow.9 

Throughout the life of Christ as the son of man, I found no references to him showing signs of having a sub-
merged shadow. While he was shown to traverse the same developmental levels we all do, he seems to have 
done so in perfect harmony and at an accelerated pace. Likewise, it is hard to find evidence of an emergent 
shadow. The closest references to this concept seem to be related to those periods when he was conflicted by 
an incomplete understanding of who he was and what his mission was to be. Throughout his young life he 
had to determine how to fit into the social and cultural contexts of his times, such as whether to take a wife, 
to defend his physical self, or to address the political issues then current. The Urantia Revelation relates that 
one of the most trying of these dilemmas occurred when he was 12 years old in his last year of school, when 
he was unsure how to be both “loyal to the dictates of your highest convictions of truth and righteousness” 
and honor “your father and mother, for they have given you life and the nurture thereof” (Urantia Founda-
tion, 1955, p. 1,373). But it seems these were simply the decisions one in his position would have to make 
throughout the developmental process, and there is no indication that any of these issues were not resolved at 
the time and in the manner they should have been. 

Injunctions for Practice
The Urantia Revelation relates that when the apostles asked Christ about the need to “fear God,” he told them 
that injunction was no longer appropriate for humanity; he was there to offer them a higher way, the teaching 
to “love God and learn to do (God’s) will” (Urantia Foundation, 1955, p. 1,676). He taught the apostles “love 
is the greatest of all spirit realities,” that “truth is a liberating revelation, but love is the supreme relationship” 
(p. 1,608), and that by loving their fellows others would know them to be his followers. This Christ brought 
forth a God for all people and for all ages that was based on the concept of Deity being a loving parent and the 
subsequent siblinghood of humanity; this was a new revelation for Earth and difficult for ego and ethnocen-
tric minds to accept. When he understood that the apostles could not grasp these teachings, he gave them the 
commandment to treat all people as their siblings (p. 1,585). He later decided that even this was not enough 
because it could be interpreted passively, and during a discussion with the apostles after the Last Supper, he 
gave them a new and higher commandment: “love one another even as I have loved you” (p. 1,944). In this 
way he showed that the emphasis of his religion was not about “believing, but in actually doing” (p. 1,769), 
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thus bringing forth the actual practice of siblinghood between people. 

Christ discouraged the use of repeating set and formal prayers (Urantia Foundation, 1955, p. 1,618). People 
were urged to avoid praying for themselves and to focus more on praying for the spiritual progress of oth-
ers; they were not to pray for material things, but for the abundant gifts found in Spirit (p. 1,639), and in this 
way recharge the spiritual batteries of the soul (p. 1,621). When speaking about prayer to the apostles, Christ 
emphasized that no one had to earn the status of being a child of God, but that it was a gift to be “received as 
by a little child,” and that the relationship with God was built “by grace and through faith” (p. 1,621). They 
were told that it was the motive and sincerity of the prayer that was important, that those who wished for 
mercy must show mercy, and that they shall be judged with the spirit with which they judge others (p. 1639). 
Leading by example, Christ taught his followers to pray in secret and to not allow others to know their prayers 
(p. 1,640). They were taught to pray silently “in the spirit and in the heart,” and that when prayer is sincere it 
is a process of “exchanging human will for the divine will,” a “making over of that which is into that which 
ought to be” (p. 1,621). When guiding Peter, he was told to “let experience teach you the value of meditation 
and the power of intelligent reflection” (p. 2,047).

The cornerstone of everything Christ taught was based on worshiping God and being of service to humanity 
(Urantia, p. 1,769). The apostles were instructed to always have respect for the personalities of their fellows; 
they were never to promote Christ’s teachings with force, whether physical or mental, because that of Spirit 
can only be won over by Spirit (p. 1,765). They were taught to “react positively and aggressively to every life 
situation,” as when he told them to turn the other cheek with a positive attitude, an act that demanded initia-
tive and necessitated “vigorous, active, and courageous expression of the believer’s personality” (p. 1,770). 

The Faith Community Today
While the Urantia Revelation places Christ as the son of God and creator of our universe, it is not considered 
a Christian theology. According to the Revelation, the difference between it and institutionalized forms of 
Christianity relates to whether the emphasis is placed on the teachings of Christ, or on the resurrection of 
Christ: it says that Christ offered a religion based on the personal experience of doing God’s will and serv-
ing humanity, while Christianity—as founded by Paul—became a religion that glorified Christ, made him an 
object of worship, and confined itself to the community of believers in the divine Christ (Urantia Foundation, 
1955, p. 2,092). 

Today’s supporters of the Urantia Revelation are independent believers; they have no churches, priests, or 
spiritual leaders, and they would probably resist them should they arise. Many follow Christ’s admonitions 
to pray silently and out of the sight of others, while those who wish more fellowship often form study groups 
where they meet occasionally to discuss the Revelation. The Urantia Foundation provides free access to the 
text of the Urantia Book on their website, and they offer instruction for those wishing to begin studying the 
material. There are also many forums on the Internet dedicated to providing a way for readers to interact with 
each other. 

As with all faiths, the followers of the Urantia Christ encompass all types of people of various levels of edu-
cation and stages of psychological development. But the size and complexity the book, and the need to read 
it for one’s self takes it out of the reach of many people. Also, to embrace the teachings of this Christ people 
must be at least worldcentric in thought and open to moving into kosmocentric levels of understanding. This 
manifests in people who understand the oneness of humanity, exhibit love for people of all faiths, and recog-
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nize their responsibility to serve in accordance with their ability. If, as the Urantia Revelation states, the Earth 
“is now quivering on the very brink of one of its most amazing and enthralling epochs of social readjustment, 
moral quickening, and spiritual enlightenment” (Urantia Foundation, 1955, p. 2,082), then this group of 
people may play an important role in this coming global transformation.

Conclusion
My experience studying the Urantia Revelation spans 20 years. It was a primary source for spiritual guidance 
as I redirected my life into more positive channels, and it has become a cornerstone of my Integral Life Prac-
tice. If being spiritual can be defined as acquiring the grace that allows one to better love others, to be a more 
responsible steward of our planet, and to embrace life with the sheer joy of being, then so far this material 
has provided me the greatest help in that quest. This is not a new religion, but rather a new revelation of our 
relationship to Spirit that creates the space for people of different faiths to coexist in peace. 

The Urantia accounting of Christ describes a person who transcended our highest understanding of Kosmic 
address. He perfected himself in the human sphere, ascended to the peak of psychological development as we 
know it, and then transcended that into levels beyond our current knowledge. Likewise, he showed a healthy 
translation to permanent nondual awareness, and according to the Revelation, continued beyond that. During 
his period as the son of man, he seems to have mastered many of his lines of development, and in the process 
blended his masculine and feminine traits into a superbly integrated persona. The injunctions he gave his fol-
lowers for practicing his teachings were based on love, humility, and sincerity, and appear to be appropriate 
for the leading edge of humanity often spoken of in integral circles. 

The Urantia Revelation recognizes a line of truth in all ways of belief and brings them together in a cohesive 
whole that is balanced between the needs of the individual, the cultural groupings we share, and the social 
institutions and planetary environment that frame our lives. It offers hope and requirements for world peace 
(Urantia Foundation, 1955, pp. 1,486-1,491). And while the controversy over its origin is valid, and at best 
the Urantia Book offers only a partial rendition of the truth, as a person searching for pragmatic means to ef-
fect peaceful change I find it hard to disagree with its claim that, “Of all human knowledge, that which is of 
greatest value is to know the religious life of Jesus and how he lived it” (p. 2,090).10

 
In my estimation, the Urantia accounting of the life and teachings of Christ offers Christianity the most ac-
cessible and highest order presentation of his teachings available; I believe it has the potential to revitalize 
that faith, and move its adherents into the worldcentric perspective required for life in the 21st century. For 
the followers of other religious teachings, or those who claim no faith, this portion of the Revelation offers 
what is possibly the grandest story ever told of a person who lived according to his God and changed the 
world forever because of it; I believe its context complements and reinforces the greatest messages of love, 
compassion, and goodwill presented to humanity throughout the ages, and that it offers those who chose not 
to believe in spirit a model for living according to our highest conception of truth, beauty, and goodness. For 
all who aspire to find greater meaning to life, I believe this story provides fruit worthy of those efforts.
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N O T E S

1 Wilber (2007a) define kosmology as “the patterned nature or process of all domains of existence” (p. 25).
2 Dr. Sadler’s account is the most commonly accepted version by the community of readers of the Urantia Book.
3 Although they differ in the space-time context of their origination, is there really any significant difference between 
God speaking directly to Moses through a burning bush on Mt. Horeb and instructing him to lead the Hebrews out of 
Egypt, or to the apostles decades after the death of Christ to give Christianity the New Testament, or to Muhammad 
in the Cave of Hira via the Archangel Gabriel to give Islam the Quran, or to the Contact Commission through 
an unconscious and unaware person in 20th-century Chicago to give humanity the Urantia Revelation? Although 
this article only cites examples from the Abrahamic faiths because it deals with Christ, almost all of the founding 
documents supporting the world’s religions, both East and West, reflect the cultural influences of the people involved. 
4 In accordance with the duty to keep the Revelation current, I have chosen to use the gender-neutral terms of 
parenthood and siblinghood to replace Fatherhood and brotherhood when I explain the material, while keeping the 
original wording in most direct quotations to give the reader a flavor of the language of the Revelation as published. 
There seem to be a few cases where this change could not be made as a matter of course when reading the material, 
and I hope to some day help in republishing the Revelation in language that fully honors both genders. If the founding 
documents of our world’s religions had a similar mandate to keep pace with our evolution, we could eliminate many of 
the antagonisms now keeping world peace at bay.
5 Kosmic address also qualifies the relationship between an event and those perceiving it. The material I have brought 
forth in this article is directly related to my level of development; I will not be able to present information beyond my 
range of awareness (Wilber, 2007b, p. 69). This concept also relates to the controversy surrounding the origination of 
the Urantia material, which is described as a direct revelation transmitted through an unconscious human to a group 
of people in early mid 20th-entury America who were responsible for its compilation. If the Urantia Revelation does 
have human origins, then it represents the developmental level of those people responsible for it. If it surpasses their 
developmental level, then it lends credence to its celestial claims. Unfortunately, because of the secrecy surrounding 
Dr. Sadler and the people who assisted him, it is difficult to determine their stage of development and to what degree 
their culturalization influenced the material. What we do know is the approximate dispersal of our population within 
the continuum of psychological development; once a determination is made regarding the level of the Urantia material, 
those demographics should offer insight as to its origins. 
6 In my opinion, this represents a level of complexity and perspective that has yet to manifest in humanity over 2,000 
years later. Commenting on the levels of development and states of consciousness Christ achieved subsequently during 
his time as the son of God would be pure speculation.
7 Using the medical profession’s symbol of the caduceus, Wilber (2007b) describes how each stage of psychological 
development has a masculine and feminine aspect represented by the intertwining serpents crisscrossing the central 
staff, and that like the caduceus the two sides come together at the highest stage of development to form the fully 
integrated person (p. 13)
8 See also the discussion of five types of shadow in The Atman Project (Wilber, 1980).
9 As mentioned previously, in this accounting of Jesus he was born a mortal as the son of man and he terminated that 
portion of his bestowal as a perfected human being while on Mt. Hermon before beginning his ministry. At that point, 
any shadow he may have had would have been resolved, and when he shortly thereafter began his bestowal as the son 
of God—a divine personage—any shadow present should have been beyond our ability to comprehend. 
10 There is no credible way that anyone professing to follow these teachings can support violence in the name of God, 
antagonism between faiths, the second-class citizenship of women, nationalism at all costs, the destruction of our 
planet, or the placing of things material above those spiritual; they also inspire in people the active component of 
service to others, without which all else has little value. 
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